
STOP 



Early Journal Content on JSTOR, Free to Anyone in the World 

This article is one of nearly 500,000 scholarly works digitized and made freely available to everyone in 
the world by JSTOR. 

Known as the Early Journal Content, this set of works include research articles, news, letters, and other 
writings published in more than 200 of the oldest leading academic journals. The works date from the 
mid-seventeenth to the early twentieth centuries. 

We encourage people to read and share the Early Journal Content openly and to tell others that this 
resource exists. People may post this content online or redistribute in any way for non-commercial 
purposes. 

Read more about Early Journal Content at http://about.jstor.org/participate-jstor/individuals/early- 
journal-content . 



JSTOR is a digital library of academic journals, books, and primary source objects. JSTOR helps people 
discover, use, and build upon a wide range of content through a powerful research and teaching 
platform, and preserves this content for future generations. JSTOR is part of ITHAKA, a not-for-profit 
organization that also includes Ithaka S+R and Portico. For more information about JSTOR, please 
contact support@jstor.org. 



290 THE AMERICAN JOURNAL OF THEOLOGY 

Divine substance is parceled out among human beings in varying quantities. 
But this of course is not meant, unless the one using the language is an 
outright pantheist. What, then, is meant ? The only answer is that the 
language is rhetorical, poetical, hyperbolical, but entirely unscientific. 
If one, in his desire to express emphatically his sense of the dignity of human 
nature, chooses to call men "divine," he may be permitted to do so, it 
being understood that his terminology is not to be understood literally and 
strictly. But when, in an attempt to solve a theological difficulty, such 
language is used ostensibly in its proper and exact sense, those who thus 
use it need to be reminded that the use is a plain abuse, clarifying nothing, 
and serving only to make confusion worse confounded. 

C. M. Mead 
New Haven, Conn. 



CAN THE HUMAN CHARACTER OF JESUS BE CALLED DIVINE ? 

Can one who does not believe in the supernatural origin of Jesus legiti- 
mately apply the term "divine" to his character? I believe that he can, 
with good and sufficient reason. But his reasons must be better than 
those given by many liberal theologians who in their own way ascribe 
divinity to the Prophet of Nazareth. It is not enough to say, as some 
of these thinkers do, that the character of Jesus is divine because it 
is an expression of the divine principle which pervades the universe 
and is manifest in a lesser degree in all other men. While there may 
be truth in such a statement, its effect is on the whole misleading, 
and the conservative may be excused for regarding it as a mere quibble. 
For what meaning is left to divinity, if we thus apply it to the whole 
sphere of humanity? Surely, if the word signifies anything, it is that 
which is differentiated from, and raised above, the merely human. 
In this sense Christians have used the word when they applied it to the 
Founder of their religion, and in this sense the modern thinker must use 
it if his ascription of divinity to Jesus is to have any real meaning. 

The adjective "divine" may, however, be applied to Jesus upon grounds 
which, while not involving the miraculous, are sufficient to differentiate 
him from all other men and to give him a unique place among the figures 
of history. For we may base the divinity we ascribe to Jesus, not upon a 
relation to God which he shares in common with all human beings, but upon 
a special experience which, as far as we know, has been given to no other man. 

Let us suppose that a man exists possessed of a profound religious 
insight, a consuming zeal for righteousness, and an entire devotion to the 
welfare of his fellows. Suppose further that such a man, as the result of 
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a life of communion with God and sacrifice for fellow-men, achieves so 
complete a harmony with God that he actually identifies himself in spirit 
with the Infinite. His reason would become the transparent medium of 
Eternal Truth, and his will the perfect instrument of Divine Purpose. 
He would attain that union with the Infinite which choice spirits of all 
ages have sought to attain. He would be really one with God. 

If such a person ever lived, we should be justified in calling him divine. 
For we would recognize in his teachings, not human knowledge, but 
divine wisdom, and in his life, not man's goodness, but God's excellence. 
Now, an experience of this sort is not impossible from the standpoint of 
modern thought. We must admit that objects and events are controlled 
by natural law, but we may at the same time regard the whole material 
universe as the realization of One Spiritual Principle. If such an infinite 
Spirit animates and controls the world, it is not surprising that man, possess- 
ing intelligence and personality himself, should be aware of the pervading 
presence of this Spirit, and should be able to enter into personal relations 
with him. Nor is it inconsistent with an idealistic view of the world to go 
a step farther and hold that in a rare case a man might enter into so close 
a personal union with God as to identify himself completely with the divine 
nature, and express in his life and words God's mind and will. We know 
that in cases of pure love among human beings a man may so identify him- 
self in spirit with the object of his affection as to think the thoughts and feel 
the emotions of his friend. How is it impossible, then, that one man in 
human history, impelled by a perfect love, should so completely merge 
himself in the Infinite as to think the thoughts and live the life of God ? 
What evidence is there that to Jesus alone such an experience has been 
given? His life and teachings supply, I think, the evidence which is 
required. 

The life and character of Jesus correspond closely to the life and char- 
acter which we have imagined a person would have who should thus 
experience divinity. His mind was dominated by a sense of God's presence 
in the world and the nearness of the Divine Spirit to the human soul. 
His communion with God through prayer and meditation was continuous, 
and seems to have become steadily more perfect. His zeal for the welfare 
of fellow-men grew in proportion until social service became an overmaster- 
ing passion with him. Finally, at the culmination of his career, conscious 
of the suffering demanded of him in a supreme act of self-sacrifice and of 
the divine approval upon his determination to complete his work at any 
hazard, he appears to have risen to actual union with God, so that his words 
rang with divine authority and his actions were clothed with divine dignity. 
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But more convincing evidence that Jesus had this unique experience is 
furnished by the content of his teaching. For here in the fundamental 
ideas of his doctrine it is least likely that fiction or falsehood should have 
entered. 

The center and core of Jesus' teaching is a revelation which he claims 
to make of the nature of God and his relation to the world. God is revealed 
as a being whose essential characteristic is benevolence, who is related to 
men as a father, and whose love for his human children extends even to 
suffering and sacrificing himself for them. Now, this is a knowledge 
which could be gained by no ordinary process of human thought. Its 
subject, the character and life of God, transcends the limits of normal 
human experience. Hence, if it is a genuine discovery, it must have been 
attained by a special experience — an experience of God himself. It must 
be the result of a direct intuitive insight into the divine consciousness. 

But the question now arises: If Jesus' teaching goes beyond what the 
human understanding can prove or disprove, why is it to be accredited 
more than the utterances of prophetic frenzy or the deliverances of mystic 
ecstacy which we at present refuse to accept as communications of truth ? 
The reply is: Because of the supreme value which the revelation of Jesus has 
for our moral and religious life. That bizarre and fantastic element which 
prevails in the deliverances of mystic and fanatic is not thus prominent in 
the teaching of Jesus. Nor does it conflict with the development of moral 
and religious ideas in human history as the utterances of religious enthusi- 
asm often do. Instead, Jesus' teaching of God and man is directly in line 
with the progress of the best human thought. It stands related to the ethical 
and religious speculation of man as an ideal goal toward which human 
thought was slowly moving but would never have reached by its usual 
methods. In short the Christian revelation proves its genuineness by being 
the only adequate solution for the problems, theoretical and practical, of 
man's moral and religious life. 

The great problems of morality and religion had been recognized and 
defined by the thinkers of the ancient world before the time of Jesus. Man 
had awakened to self-consciousness, and had reflected upon his relations 
to his fellows and to the world. The primitive solidarity of the tribe had 
been broken, and the individual emerged, conscious of interests and ambi- 
tions distinct from, and often opposed to, the good of others. Consequently, 
human thought was confronted with the chief problem of morality — to 
find a rational basis for social obligation. Why ought the individual to 
sacrifice his own interest to the welfare of society ? The greatest philoso- 
phers of ancient times sought to find in the intellectual faculty possessed 
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by all men a sufficient bond of social union. But this answer proved inade- 
quate; for these thinkers were compelled by the logic of their own view 
to exalt a life of seclusion and contemplation above a life of service to society 
and sacrifice for fellow-men. Jesus successfully solved the problem by his 
revelation of the fatherhood of God. For if all men are children of the one 
Divine Father, they are bound by a tie of brotherhood in a spiritual kingdom 
and have common interests and common obligations. 

Before the advent of Jesus men had become aware of the fundamental 
difficulty of religion, that of reconciling the existence of evil in the 
world with its control by a beneficent deity. The countless ills which man 
suffers from the blind inexorable forces of nature will always constitute the 
greatest obstacle to a religious interpretation of the world. Jesus met this 
difficulty by his revelation that suffering and self-sacrifice enter even the 
life of God as expressions of his infinite benevolence. This revelation of 
the nature of God, the Supremely Real, gives us a new conception of reality, 
and of the significance of pain and sorrow in our lives. For if the Infinite 
Spirit finds fullest self-expression in sacrifice and suffering for cherished 
creatures, we may believe that our reality as finite spirits is measured, not 
by the length of our physical existence or by the amount of our physical 
energy, but by our moral capacity for sympathy and service. Therefore, 
pain and even death undergone in the discharge of duty or for the sake of 
others appear to the laborer in God's kingdom, not as the negation of his life, 
but as his elevation into comradeship with God, his initiation into a higher 
mode of existence, an "eternal" life. 

H. W. Wright 

Cornell University 
Ithaca, N. Y. 



INFLUENCE OF MAX MULLER'S HIBBERT LECTURES IN 

INDIA 

Of all the orientalists who have shed a luster on the nineteenth cen- 
tury, Max Muller is the only one whose influence has asserted itself both 
in our European scientific circles and at the same time among the natives 
whose language and religion formed his life-work. 

Among the latter that influence was felt as early as the publication of 
the Rig- Veda (1849). ^ the race of the scribes of the great Egyptian and 
Assyrian monarchs is extinct and has left no descendants to verify and 
correct the attempts at decipherment of our savants, there still remains 
in India pandits and shastris able to control the work of a European bold 
enough to grapple with their revered Scriptures. Yet, after a time of 



